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Abstract 

In Brazil, there is no community of secular, academic parapsychologists. Instead, 
what is called parapsychology is largely the product of allegiances to Catholicism or 
Spiritism. The essay surveys Catholic and Spiritist parapsychology, then it discusses the 
relations between PA and Brazilian parapsychologists. These relations may be viewed as 
exchanges in which the legitimacy of first-world science (here represented as 
parapsychology) is exchanged for access to Brazilian psychics or paid trips to Brazilian 
conferences. Alternative arrangements are considered. 
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psychological analysis of family dynamics (1980). Friderichs is considerably more 
ecumenical than Quevedo and Kloppenburg, and he is more concerned with using 
parapscyhology to teach Brazilian laypeople the error of their "superstitions" than to attack 
Umbandists and Spiritists. 

A review of the back issues of the Catholic Revista da Parapsicologia revealed little 
careful empirical research. I found only one publication of an experiment, and this appeared 
to suffer from serious design flaws; instead, the case studies of poltergeists and other 
popular psychic experiences were more interesting, and in some cases the accounts gave 
some information on family dynamics. 

The Spiritist intellectual and former engineer Hemani Guimaraes Andrade is 
probably the only Brazilian to have produced and published a well-researched body of case 
studies. His theoretical research (1983, 1984a, 1986) is probably too influenced by 
Spiritist assumptions to attract the average member of the Parapscyhological Association, 
but he has written Brazil's only textbook on experimental parapsychology (1984b) and he 
has produced some very well-researched studies of poltergeists (1988a) and reincarnation 
cases (1988b) along Stevensonian lines, all of which conclude that alternative explanations 
(such as super-psi or dissociation) are less convincing than the Spiritist explanation. In 
another paper, I have discussed how the spirit interpretation of events such as poltergeists 
is related to Brazilian cultural values of hierarchy and personalism, just as the RSPK 
interpretation is congruent with the modem Western values related to individualism (Hess, 
1989). 

One also finds some interest in psychical research among the members of AMESP, 
the Spiritist Medical Association of Sfio Paulo; in the Spiritist college in Curitiba, where 
there is an institute of psychobiophysics (Andrade's term for parapsychology); and in 
isolated groups across the country (see Sobral, 1984; Souza, 1985; Souza and Deitos 
1980). In 1985, AMESP co-sponsored the First International Congress of Alternative 
Therapies, and it has also published the Medico-Spiritist Bulletin. The articles in the issues 
I have seen are generally rehearsals of Spiritist doctrine, but occasionally there is some 
empirical research, such as some case histories by a Spiritist psychiatrist (Lyra, 1984). 

This is the extent of parapsychological research in Brazil. The medical profession 
and the universities have shown little formal interest in parapsychology, and they have 
generated little empirical research. Exceptions include some experimental research on 
precognition (Lessa, 1975) and a psychoanalytic study of telepathy (Levy-Junior, 1970). 

In general, doctors or scientists who are interested in parapsychology tend to have an 
allegiance either to the Catholic or Spiritist position. There is a nominally neutral 
parapsychology organization, and from what I saw of the Rio- based Brazilian Association 
of Parapsychology (ABRAP), its members were not all Spiritists, but many of the ones I 
spoke with believed in spirits and extra-terrestrials. In any case, the orgnaization held 
classes and meetings but did little research. Andrd Percia de Carvalho, a psychology 
student in Rio de Janeiro who has also studied at FRNM, is one of the few parapsychology 
researchers I met in Brazil who is interested in a more non-aligned, empirical research. 


Relations between Brazilian and PA Parapsychology 

The polarization of Brazilian parapsychology into rival camps is an expression of a 
deeper division in Brazilian society between the Catholic Church and the Afro-Brazilian 
religions (see Hess, 1987a). Spiritists, who are generally whiter and more middle class, 
have sometimes participated in the oppression of Afro-Brazilian religions, and at other 
times they have been victims of the same forces of oppression (see Hess, 1987b). For 
example, Spiritists suffered during the 1930's and most of the 1940's, when Brazil was 
controlled by Getulio Vargas, who after 1936 assumed dictatorial powers. Vargas worked 
closely with Cardinal Leme, and this partnership was at least partially responsible for the 
closing of many Spiritist centers and Afro-Brazilian temples and the jailing of their leaders. 
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this purpose has been served, there is little interest in or cooperation with the idea of testing 
the claims of paranormality made by mediums affiliated with the center For example, 
the case of Dr Edson Queiroz, whose impresario introduced me to hundreds of waiting 
lay-peopte as a "gS scientist from New York," I found there was no cooperation for or 
interest in doing follow-up interviews. Instead of controlled experiments, he was more 
interested in controlling experimenters. This is probably tnte of other well-known psych.cs 

or mediums rat]ler skeptical of the prospects of ’'collaboration" between PA and 

Brazilian "parapsychologists." Perhaps it is best not to collaborate with Brazilian 
parapsychologists" and that the prospect of flying down to Rio to investigate a psychic or 
to give a talk at a "parapsychology" conference is not the best use of scarce resources. 

Instead I might suggest two strategies: one, support for training of a younger generatio 
Brazilian students who express an interest in parapsychology, as has occurred with Andre 
Percia de Carvalho at FRNM; and two, field studies that involve learning the language and 
staying at least one year in Brazil (the proverbial Malinowskian formula for fieldwork), 
studies which can situate claims of paranormality in their cultural context. 

As a research strategy, it may be better to by-pass the well-known psychics a d 
healers who in turn are aligned with different religious groups and may have their 
appointed parapsychology patrons, and instead to go directly to families who believe they 
are experiencing or even suffering from various kinds of supernatural phenomena. Of 
course* this strategy depends on developing networks and persona connections, and this in 
turn requires fluency in the language and a long exposure to the culture. Without fluency, 
one will probably rely on local Spiritists or Catholics as translators, and they will inevitab y 
try to control thekinds of questions one asks. For example, as I found during an interview 
with a poltergeist family in Puerto Rico during a field trip last summer (I am not very fluent 
in Spanish), the Spiritist translator interrupted my line of questioning about family 
dynamics to explain to me that the cause was due to a spirit. However, lf °ne^n itch 
fluencv in the local language, research on claims of sorcery, possession, poltergeis s, 
reincarnation, and so on reveals a great deal about folk illnesses and popular culture in 
general, and its results will be of interest to anthropologists, clinicians, and others (e.g., 

^ CS ’ This last point raises a final issue, what one might call the "paradox of Brazilian 
parapsychology": the fact that, despite the almost complete absence of empirical research, 
my impression is that most of the people in the country regard parapsychology mth a 
high degree of respect, much more so than the more "scientific" parapsychology of North 
America and Western Europe holds among its populations. This may 
Brazilians are a less skeptical people than most North Americans and Western Europeans 
but it is also true that in Brazil parapsychology often involves 

and Brazilians therefore know that parapsychology has some useful role to play in their 
lives. This possibility raises the interesting question for the social studies of science, 
where the some sociologists (e.g., Pinch 1979) have questioned whether or not the 
replicability issue is reafly what stands between parapsychology's status as a heterodox or 
orthodox science. Brazilian parapsychology's therapeutic onentation that the 

legitimacy issue may stand or fall more on applicability than replicability this 
might be something that Brazilians have to teach the "orthodox parapsychology of the 
Parapsychological Association. 


Ill 


References 


Alvarado, Carlos. (1989). The language barrier in parapsychology. Journal of 
Parapsychology, 5 3,127-139. 

Andrade, Hemani Guimaraes. (1983). Morte, renascimento, evolugao. Sao Paulo: 
Pensamento. 

Andrade, Hemani Guimaraes. (1984a). Esptrito, perisplrito, e alma. Sao Paulo: 
Pensamento. 

Andrade, Hemani Guimaraes. (1984b). Parapsicologia experimental. Sao Paulo: 
Pensamento (orig. 1967). 

Andrade, Hemani Guimaraes. (1986). Psiqudntico. Sao Paulo: Pensamento. 

Andrade, Hemani Guimaraes. (1988a). Poltergeist. Algumas de suas ocorrencias no 
brasil. Sao Paulo: Pensamento. 

Andrade, Hemani Guimaraes. (1988b). Reencarnagao no brasil. Oito casos que sugerem 
renascimento. Sao Paulo: Pensamento. 

Friderichs, Edvino. (1979). Panorama da parapsicologia ao alcance de todos. Sao Paulo: 
Loyola. 

Friderichs, Edvino. (1980). Casas mal-assombradas. Fenomenos de telergia. Sao Paulo: 
Loyola. 

Gonzalez Quevedo, Pedro Oscar. (1964). Afaceocultadamente. Sao Paulo: Loyola. 

Gonzalez Quevedo, Pedro Oscar. (1968). As forgas fisicas da mente. Sao Paulo: Loyola. 

Gonzalez Quevedo, Pedro Oscar. (1974). O que 4 a parapsicologia? Sao Paulo: Loyola. 

Gonzalez Quevedo, Pedro Oscar. (1978). Curandeirismo: Ummal ouumbem? Sao 
Paulo: Loyola. 

Hess, David J. (1987a). Religion, heterodox science, and Brazilian culture. Social 
Studies of Science , 17, 4-65~77. y 

Hess, David J. (1987b). The many rooms of Spiritism in Brazil. Luso-Brazilian Review, 
24, 15-34. 

Hess, David J. (1987c). Review of O Campo Psi Alfa, by I. A. Wemeck. Journal of 
Parapsychology, 5 1 , 27 6-28 1 . 

Hess, David J. (1989). Psychical research and cultural values: A comparison of two 

theories of the poltergeist. Newsletter for the History and Sociology of Marginal 
Science, 1(2), 1-4. 

Hess, David J. (1990). Spirits and Scientists: Ideology, Spiritism, and Brazilian Culture. 
Under review. University Park, PA: Pennsylvania State University Press. 

Hess, David J. (in press). Ghosts and Domestic Politics in Brazil. Ethos. 

Kloppenburg, Boaventura. (1960). O espiritismo no brasil: Orientagao para os Catolicos. 
Petr6polis: Vozes. 

Lessa, Adelaide Petters. (1975). Precognigao. Sao Paulo: Duas Cidades. 

Levy Junior, Maurfcio. (1970). Contribui?ao para o estudo psicanalftico dos sonhos 

telepdticos. Revista Brasileira de Psicandlise, 4(2), 191-239, and 4(3), 317-352. 

Lyra, Alberto. (1984). Psiquiatria, parapsicologia, e os fenomenos de obsessao espiritica 
e possessao demonfaca. Boletim Midico-Espirita, 1(2), 35-91. 

Pinch, Trevor. (1979). Normal explanations of the paranormal: The demarcation problem 
and fraud in parapsychology. Social Studies of Science, 9, 329-348. 

Sobral, Raulet'al. (1984). Sensitivo, RecursoTerapeutico? Boletim Medico-Esplrita 
1(2), 163-186. 

Souza, Denizard. (1985). Alucinagoes. Santa Maria, R.S.: Author. 

Souza, Denizard, and Fatima Deitos. (1980). Terapia Espmta em hospitais psiquiatricos. 
Revista da Associagao Brasileira de Psiquiatria, 2(3), 190-194. 


Approved For Release 2000/08/11 : CIA-RDP96-00792R000700760003-5 

112 


